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Abstract: 

 

The objective of the paper is to study and analyze the holistic contribution of Bhagya 

Reddy Verma to the Dalit community in Nizam state in early twentieth century. He 

had immensely worked in order to reform, educate, represent and safeguard Dalits 

dignity and self-respect. In order to create awareness among the Dalits about their 

predicaments he had extensively used various Dalit art forms and established different 

organizations such Jagana Mitra Mandali (1906), Manya Sangam (1911), Swasthy 

Dal Volunteers (1912) and  Adi- Hindu Social Service League. He uses Adi- Hindu in 

the geographical connotation; categorically stating that Dalits were the sons of the soil 

and the Aryans invaded the sons of the soil through false means. Intriguingly, he 

made use of the assistance coming from Hindu reformist organizations such as Arya 

Samaj and Brahma Samaj in his initial activism. But, he quickly realized the politics 

and the agenda behind these reformists‘ interest in Dalits. He was thoroughly aware of 

the changing politics of the nation with colonial polices, particularly in terms of 

census enumeration and communal awards announced to the minorities and to the 

Dalits. He presides over the national level Depressed Classes Conference and 

unanimously supports to Dr. Ambedkar to represent on behalf of Dalit at Round Table 

Conference when Gandhi claimed that Dalits were Hindus and therefore he was the 

representative of the Dalits. He made sure through his representations to the census 

commissioner that dalits were identified as entirely different socio-religious group, 

not at all part of Brahminical Hinduism. We will also discuss his ambivalent position 

to the question of religious practices and come to know how he systematically had 

followed the Buddhist principles. We will also study how the contemporary 

mainstream historians had neglected and undermined the greatest reform he had done 

to the dalit community.  

 

Key words: Adi-Hindu, Dalit identity, art forms, education, reform, religion, census 

reports, communal award, self-respect and Buddhism. 

 

 

A number of Dalit organizations in south Indian used the concept of ‗Adi‘ or ‗original 

inhabitants‘ as the political idiom around which they organized their activities and demands.  

In fact, by the turn of the twentieth century, the ‗Adi‘ political concept received widespread 

acceptance in large areas of the country and became a powerful ideological weapon against 

the Brahmanical social hierarchy. The rationality behind the concept of ‗Adi‘ chosen by 

Dalits is, in way, to claim that the Dalits are the ‗sons of the soil‘ and not part of the 
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mainstream, to contest that the hegemonic formations underlying the nationalist and reformist 

proposals.  

 

This paper also tries to foreground the Dalit literary and political activity involved in 

the social transformation that took place through the ‗Adi‘ identity and points to the 

committed and sustained leadership that the movement inspired.  Many Dalit intellectuals 

emerged during the colonial period in the Nizam‘s Domain. It is also important to note here 

that Bhagya Reddy Varma‘s work for the emancipation of the Dalits took place much earlier 

than that of Ambedkar. It seems that Dalit politics have also unconsciously or consciously 

undervalued the salient social movements that emerged at the local level by centralizing Dr. 

B.R. Ambedkar as the only icon for the modern Dalit politics.  To say this is not at all to 

devalue Ambedkar‘s importance. On the contrary, it shows that he was drawing on a political 

context of others‘ work that had been done on such questions. 

 

For the first time, in the history of Dalits, that their numerical strength became 

important in the calculation and formulation of social and political force. The provision for 

separate electorate also elevated their expectations of being able to enter into the political 

arena as an independent force rather than to be used by the Arya Samaj or Brahmo Samaj or 

being subsumed in Congress politics. The mobilization of the oppressed and exploited 

sections of society—the peasants, Dalits, women and ‗low castes‘ that Jyotiba Phule had 

spoken of as shudras and ati-shudras—occurred on a large scale in the 1920s and 1930s, 

under varying leaderships and with varying ideologies
1
. 

 

Across India the late nineteenth and early twentieth century, which mainstream 

historians mark as one of the spectacular rise of cultural nationalism and of the movement for 

transfer of power, witnessed widespread awakening of political consciousness among the 

lower castes and communities. Their egalitarian aspirations also produced several streams in 

the movement against the stranglehold of ascriptive hierarchy, slavery and caste-feudal 

exploitation. These struggles threw up a determined lot of leaders who were unrelenting 

critics of caste and its consequences. These anti-caste campaigners confronted the 

hypocritical nationalist leadership for keeping pro-equality social movements out of the 

‗national agenda‘. Phule, Shahu Maharaj and Ambedkar in Maharashtra; Iyothee Thass and 

Periyar E.V. Ramaswami Naicker in Tamil Nadu; Narayana Guru, Dr. Palpu, Kumaran Asan, 
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Ayyankali and K. Ayyappan in Kerala; Bhagyareddy Varma in Andhra; Mangoo Ram and 

Chhotu Ram in Punjab;  Acchutananda and Ram Charan in Uttar Pradesh; Hari Chanda 

Thakur, Guru Chanda and Jogendranath Mandal in Bengal; Sonadhar Senapathy in Assam; 

and many lesser-known social crusaders all mocked the patriotic pretensions of indigenous 

elites, and attacked the system of exploitation at every level.
2
 Now, let us focus and analyze 

the contribution of Bhagya Reddy Verma‘s various initiatives in detail. 

 

Bhagya Reddy Varma (1888–1939) 

 

It is useful to have some idea about his biography. His name may sound like an upper 

caste name, but he was a Dalit. Bhagya Reddy Varma was born in 1888.  While he was still a 

young boy, his father passed away. To maintain the family of five, his widowed mother had 

to run a small grocery shop. Angered by his mother‘s complaints against his irresponsibility, 

Bhagya Reddy left home—creeping out at night to work as a ‗picker boy‘ at a tennis court 

which belonged to a pair of bachelor Christian brothers both of whom were barristers.  The 

elder of the two brothers, Francis Xavier Dos Santos was very kind to him.
3
 It was in this 

context that he acquired an education and made the acquaintance of the elite of the legal 

profession.  

 

Bhagya Reddy, a young boy from an untouchable Mala community grew up to lay the 

foundation of the Dalit movement in the Nizam‘s kingdom. The young Bhagya Reddy was 

also inspired by a learned Shaivite Guru, who argued that it was a historical fact that the so-

made untouchables had been the rulers of the land prior to the migration of Aryans to these 

regions of the country.  This is the origin of the name Reddy (derived from redu which means 

‗ruler‘) that he suffixed to his name. The title ―Varma‖ was conferred on Bhagya Reddy at 

the annual function of the Arya Samaj in 1913 in recognition of his laudable social service to 

Hindu society.
4
 We will learn about his stand and strategy about his relationship with Arya 

Samaj in the following discussion.  

 

The Nizam‘s territory was a late entrant into the field of social reforms and cultural 

and literary organizations. Due to the slow growth of western education in this area, we see 

hardly any organizational activities either in terms of social issues or cultural and literary 

aspects in the nineteenth century. Only after 1900 was there a slow growth of literary and 
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cultural consciousness in Telugu. In 1901, the Sri Krishna Devaraya Andhra Basha Nilyamu 

(Sri Krishna Devaraya Andhra Library) was established in Hyderabad under the patronage of 

the Rajah of Munagala. The Sri Raja Raja Narendra Andhra Basha Nilayam was established 

at Hanumakonda in 1904 and the Vigyana Chandrika Mandali was established in Hyderabad 

in 1906. 

  

In 1906 Bhagya Reddy founded an organization called the Jagan Mitra Mandali and 

started the work of awakening social consciousness among the untouchables.  This event can 

be historically regarded as the beginning of the Dalit movement in Andhra Pradesh.  He 

organized regular Harikatha Kalakshempams, a popular narrative mode, to sensitize the 

community on various issues. At the end of these performances and sometimes during the 

performance itself, Bhagya Reddy spoke with great eloquence, telling the Dalits that they 

were the real and original inhabitants of the country and that the others had migrated from 

central Asia for their livelihood.  Through Harikathas, the Jagan Mitra Mandali spread the 

political message of the misery of untouchables, Hinduism‘s treachery, and its central role in 

their social disabilities. 

   

In 1911 Bhagya Reddy founded the Manya Sangham. The primary aims and 

objectives of Manya Sangham were: 1) to create awareness through skits that the oppressed 

classes are sons of the soil; 2) to impart education to untouchable children; 3) to discourage 

child marriages; 4) to disallow non-vegetarian food and intoxicants in marriages and other 

auspicious functions; 5) to abolish the  ‗Jogini‘ or ‗Murali‘  or  ‗Basavi‘ custom prevalent in 

the community. In 1912 he organized a band of ‗Swasthy Dal Volunteers‘ to serve the people 

particularly the untouchables during period of epidemics especially plague.
5
 It worked on 

similar lines to that of Red Cross Society, but his organization carried the sign of the yellow 

Buddhist Swastika, the Buddhist Cross. During the epidemic, Swasthy Dal volunteers 

rendered service for the general public also.  

 

In 1918, he began publishing the magazine Pancham, an English monthly, from 

Hyderabad.  Bhagya Reddy set up new Panchayats, an ancient system of the untouchable 

community to settle disputes among themselves. He developed and systematized their legal 

practices so that justice could be awarded without fear or favor.  Kula gurus and kula naiks of 

the community took part in the settlement of cases in their jurisdiction and the cases were 
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quickly attended to. In these early efforts, Bhagya Reddy Varma initiated social work like 

Jyotirao Phule. One of Bhagya Reddy‘s most significant achievements in the social activism 

was his effort to prevent the dedication of young girls of the community to temples to serve 

as ‗murlis‘ or ‗jogins‘.  Under the guise of temple dedication, these girls were pushed into a 

life of prostitution. He put all his efforts into this cause and the Nizam‘s Government enacted 

a law making this practice a crime. After a decade the name of the Manya Sangham was 

changed into of the Adi- Hindu Social Service League of Hyderabad. Census reports of 

Nizam‘s Government of 1930 mentions the initiative of Bhagya Reddy on the jogini issue: 

 

The system of dedication of girls to gods as muralis, devadasis or basavis and boys as 

waghyas or potras continues. The Secretary of the Adi-Hindu Social League, 

Hyderabad, says that the custom of dedication of girls is immemorial.
6
 

 

Aside from social awareness and reformist programmes in the community, Bhagya 

Reddy executed every occasion politically to demonstrate that Aryan-Brahmanism was 

poisonous in many ways.  One of the best known of these events is a show that he arranged at 

Prem Theatre, Hyderabad, depicting a battle between Aryans and Non-Aryans.
7
 He invited 

both Savarna Hindus and Adi-Hindus as well as other eminent personalities.  The Jagatguru 

Shankaracharya of Kurtukot was the Chief Guest. His followers and other dignitaries also 

attended the function; it was a mammoth gathering.  The battle between Aryan and Non-

Aryans, in ancient costumes, with arms and weapons was fought on stage.  Bhagya Reddy 

exhibited the valour and skill of the non-Aryans as against the Aryans who were more apt to 

adopt foul methods in fighting and used their sly minds to defeat the enemy by hook or crook 

ignoring all norms and rules that are to be observed in a battle. This off beat performance was 

not digested by the orthodox and was objected to by sanatan Hindus who walked out of the 

theatre to register their protest. A remarkable aspect of Bhagya Reddy‘s life is that though he 

worked with Hindu cultural organizations he never compromised on his self-respect and 

dignity. Rather he commanded respect among them. 

 

Bhagya Reddy Varma felt that education was essential for the all-round progress and 

uplift of the depressed classes.  It was essential to reform their living habits and inculcate in 

them a pride in the basic truth that they were the sons of the soil, and the present fallen status 



                                                             ISSN 2348 – 6945 (Online) 

Vol-05, Issue-01, April 2018.                                                                                    ISSN 2348 – 6937 (Print) 
 

36 
 

in the society was due to the socio-cultural and political hegemony of the Brahmin-oriented 

Hinduism.   

 

In 1906, he opened a Lower Primary school for Adi-Hindu children at the Jagan Mitra 

Mandali office and in 1910, he opened three schools: one at Isamia Bazar, one at 

Lingampally, and another one at Bogulkunta.  Later four more schools were opened at 

Chenchalguda, Sultan Shahi, Dhoolpet and Gunfoundry. The number of these Adi-Hindu 

Primary Schools soon grew to 26 including those at Secunderabad and Bolaram. About 2500 

pupils were the beneficiaries.
8
 In 1933, these schools, which were run by the Adi-Hindu 

Social Service League, were handed over to Nizam‘s Government under the conditions that 

the schools be free, that the medium of instruction would be the mother tongue of the student 

and not Urdu as in other government schools, that the students would receive instruction in 

handicrafts and so on. The Nizam‘s government not only honored the conditions, they opened 

more such schools and maintained them as special schools meant for untouchable children 

but open to all.  

 

It is important to note that notwithstanding his support for the adi-Dravida cause, 

Bhagya Reddy continued to be actively associated with caste-Hindu reform organizations, 

especially the Arya Samaj and the Brahmo Samaj.  These had politically a decisive impact on 

his ideology and agenda of action during his initial days.  All the same, in his critique of 

Hinduism, even in this initial period his organization maintained an autonomous ‗Dalit‘ 

identity despite the fact that the caste-Hindu organizations were keen to incorporate Dalits 

within their fold and sphere of influence. During the 1920s and 30s Bhagya Reddy traveled 

widely throughout India, extending the work he had begun in Andhra Pradesh and raising 

awareness among ‗outcaste‘ groups. 

 

All India Adi-Hindu (Untouchables) Conference-1922 

 

Bhagya Reddy Varma became increasingly recognized as a social reformer and 

activist through extensive travel and organization of various forums where untouchable 

voices could be articulated. As a part of this initiative, he organized the first All India Adi-

Hindu (Untouchable) Conference in Hyderabad from the 29
th

, to 31
st
 of March 1922.  

Delegates from Bombay, Poona, Karachi, Nagpur, Yavatma, Raipur, Bezwada, 
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Machilipatnam, Rajahmundry, Eluru and many other places attended the conference. Most 

importantly during this conference, the Manya Sangham was renamed the Central Adi-Hindu 

Social Service League to serve for the uplift of Adi-Hindus, Adi-Andhras, Adi-Karnatakas, 

Adi-Dravidas and Adi-Maharashtrians. Significantly, Bhagya Reddy did not confine his 

organizational activities to untouchables, but attempted to bridge the gap between caste-

Hindus and untouchables. On the last day of the conference, therefore, speeches were made 

by prominent social reformers of Hyderabad who were also part of Adi-Hindu movement: 

Justice Rai Balmukund, Pandit Keshav Rao, Seth Lali Meghju Jain, N.G. Wellinker, Pandit 

Rahavender Rao Sharma, R.E. Reporter and T. Dhankoti Varma.  

 

It was also the beginning of the engagement of the Adi-Hindu identity to do away 

with the stigma of Untouchability. By employing this inclusive category as an overarching 

identity for untouchables, the conference tried to unify untouchables by reclaiming a 

historical heritage as the original inhabitants of the nation, and with it, a sense of self-

respect.
9
 In our estimate Bhagya Reddy played historically significant role by shifting from a 

social and reformist position to a political position in the 1930s, the period that witnessed and 

generated the potential of the Dalit political stand against the dominant nationalist project to 

integrate Dalits into its fold in terms of nation and religion.  

 

All India Depressed Classes Conference (1931) and Dr.Ambedkar 

 

In 1931, on September, 27
th

 and 28
th

, a Special Political 9
th

 session of the All India 

Depressed Classes Conference was held at Lucknow on the eve of the Second Round Table 

Conference.  Bhagya Reddy was elected the president of the conference. Delegates from all 

over India – Delhi, Agra, Allahabad, Punjab, Calcutta, Kasi, Gujarat, Kanpur, Bihar, 

Bombay, Ettava, Farrokabad and other places – attended the conference.  

 

Bhagya Reddy‘s presidential address mainly dwelt on the amendment moved by Dr. 

B.R. Ambedkar and Rao Bahadur Srinivasan at the minorities and constitutional committee 

of the Round Table Conference in London. The most significant resolution of the conference 

was that Dr. B.R. Ambedkar was the sole and true representative to speak on behalf of the 

nine crore Dalits in India and it was passed unanimously.
10

 It was a historic session. The 

resolutions adopted at the conference were dispatched to the Secretary of State for India, the 
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Prime Minister of Great Britain, the Chairman of the Round Table Conference and the 

members of the Parliament.  Bhagya Reddy played a key role in consolidating Dalit support 

for Ambedkar in the session at a time when the whole nation under the Congress Party was 

campaigning that Ambedkar was trying to divide the Hindus and moreover he was playing 

the role of a stooge in the hands of the British authorities. Bhagya Reddy extensively 

travelled throughout Andhra and many parts of India to consolidate the support for Ambedkar 

rather than Gandhi. He remained as one of the close associates of Ambedkar. 

  

 BHAGYA REDDY VARMA ROLE IN 1931 CENSUS  

 

Bhagya Reddy influenced the Nizam‘s decision to ‗recognize‘ Dalits as a separate 

category from Hindus in the 1931 census reports. Before the commencement of the 1931 

Census operation in Hyderabad State, Bhagya Reddy Varma on behalf of the Adi-Hindu 

Social Service League, petitioned the Nizam to consolidate all untouchable communities into 

one segment as Adi-Hindus, different form the rest of Hindus. Census reporters took note of 

Bhagya Reddy and mentioned in the report that ―the Secretary of the Adi-Hindus Social 

Service League of Hyderabad, representing certain depressed classes, numbering 31, brought 

to my notice that he had circularized the depressed classes to return themselves as ‗Adi-

Hindus‘‖ Further, 

 

The agitation of the depressed classes for separate treatment had been in progress when 

the Census started. The Adi-Hindus Social League of Hyderabad desired me by letter to 

consolidate the several castes into Adi-Hindus. At the same time the Adi-Hindu Sabha 

of Delhi had furnished the Census commissioner for India with a list of as many as 128 

castes and requested him to show them as Adi-Hindu ―by religion‖; but he was not 

preferred to accede to the request on the ground that it was open to individuals 

themselves to return whatever religion they chose.
11

 

The report continues:  

The Adi-Hindus: — In the last Census [1921] the castes known as untouchables came 

under the category of ‗depressed classes‘ in the caste classification and ‗civilized 

animists‘ under Religion. Their present designation is ―Adi-Hindu‖ and they number 

2,473,230, representing 16 per cent of the total population of the State. Ten years ago 

they formed 20 per cent of the whole population; so that there is decrease by 4 percent. 
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The fall may be due to their entry into Christianity by conversion and Hinduism as a 

result of social emancipation. Adi-Hindus are grouped into three main classes. 

 

List of Adi-Hindus with their strength in Hyderabad State, 1931 

No. Name Population 

 

 

Adi-Hindus 

 

2,473,230 

 

 

I. Dher 

 

1,076,539 

1 Dher      80,792 

2 Mala    466,473 

3 Mahar    529,364 

 

 

II. Madiga 

 

1,281,092 

4 Chambar    130,326 

5 Dhor       58,034 

6 Mochi         6,655 

7 Mang     392,402 

8 Madiga     693,675 

 

 

III. Minor Castes 

 

    115,599 

9 Dasari         9,064 

10 Dommara         6,428 

11 Garodi         1,237 

12 Budbukk         1,459 

13 Mehtar         2,936 

14 Anamuk         1,262 

15 Begari            803 

16 Dokkalwar         6,124 

17 Elamalkar            962 
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18 Katipamula          5962 

19 Malahannai       10,685 

20 Mala Jangam         5,632 

21 Manne       14,765 

22 Masti     9,214 

23 Mala Masti     2,444 

24 Mala Sanyasi         667 

25 Mathura      3,589 

26 Mondiwar         520 

27 Naikapu    13,148 

28 Pachabhotla         320 

29 Padampari           30 

30 Pamula           80 

31 Sangari           61 

32 Sore         125 

33 Sindhi         340 

34 Sare            50 

35 Sunna          252 

36 Atar          872 

37 Bagalu            71 

38 Bala Santhanam       1,462 

39 Bantu       1,314 

40 Bathini          595 

41 Bindli       6,337 

42 Chintala       2,735 

43 Gangani       4,043 

 

Even though the Nizam‘s government was quite slow in implementing the 

representative politics and democratic institutions, it finally announced the formation of 

Constitutional Reforms Committee under the chairmanship of Aravamudu Aiyangar on 22 

September 1937, popularly known as Aiyangar Committee. The members of this committee 

were mostly caste-Hindus and Muslims; there was no representation for untouchables.  
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Bhagya Reddy Varma and  His Religion    

 

Initially, Bhagya Reddy thought that reforming the untouchable communities and 

raising their level of enlightenment, character and decency could change the hearts of the 

caste-Hindus. Many of the Dalit leaders in the beginning of their social reform activities in 

their respective regions felt the same. Ambedkar also felt initially that he could at least try 

and change the Hindu mindset. Bhagya Reddy, in his earlier days, initiated temple entry of 

Dalits. His ideas were formed in his close association initially with the Arya Samaj and later 

on the Brahma Samaj and they helped him carry out his organizational activities. He later on 

realized the vested interest of Hindutva forces in the Dalit community. Particularly, many of 

untouchable members became Arya Samajists owing to Bhagya Reddy‘s encouragement but 

the treatment to these converts was not the same as that was other high-caste converts. An 

incident during the Arya Samaj anniversary in 1914 at Begumpet Vaidik Ashram illustrates 

this point: a competition was held among the pupils of three schools, including the two Adi-

Hindu Primary schools of Esamiah Bazar and Lingampally, in reciting Veda Mantras with 

their meaning. A five-year-old boy of Easamiah Bazar Adi-Hindu Primary School stood first 

in the competition. Baji Krishna Rao, advocate and a social reformer, led the pupil, who had 

recited the mantras with accurate accent and pronunciation in the presence of the whole 

audience and gained applause, to the dais. As this honour could not be gained by a Brahmin 

pupil of the Arya Samaj Vaidik Ashram, the secretary of the Ashram felt jealous and made a 

rude and vulgar remark with reference to him being from a Chandal community and 

expressed that untouchables do not deserve such honours. This incident was the last straw for 

Bhagya Reddy, and he severed his connection with the Arya Samaj.  He sharply shunned 

involvement of Hindutva culture on the Dalit organizations. It could be argued that Bhagya 

Reddy Varma was drawing on the critique of Hinduism that took shape in the Arya Samaj 

and the Brahmo Samaj, but at the same time extending it.  However he also strongly felt that 

the problem was with Dalits themselves.  So while he was against untouchability and other 

social evils, he also felt that Dalit society was responsible for some of its degradation.  This is 

a strong ‗social reform kind of position‘, one that was embraced by many missionaries and 

today also by the Hindu Right groups like the RSS.  On the other hand, it is clear that Bhagya 

Reddy Varma was critical of Hinduism and did not want the untouchables to be absorbed into 

the Hindu fold.   
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Bhagya Reddy Varma‘s stand on the question of religion was clear from the 

beginning. He maintained a short-lived relationship with Arya Samaj and Brahma Samaj for 

while. This was a strategic move in order to energize the community. It is interesting to know 

his strategy of propagating Adi-Hindus at Nizam regime and Adi-Andhras at Coastal Andhra. 

His activities made it apparent to the whole public and to the organizers of the so-called 

reform movements that he was not in favor of Hindu religion.   

 

Earlier, in the year 1917, he presided over the Andhra Desa First Pahcnama 

Conference at Bezawada. This was a historically important and politically decisive meeting 

in the history of modern Andhra for the Dalits. From the Coastal Andhra, Dalits were already 

on the verge of independent assertion with modern education. Sundru Venkaiah was the 

Chairman of the Reception Committee. The conference was held at the big dramatic hall of 

Mylavaram Rajah for three days on 4
th

, 5
th

 and 6
th

 November, 1917.
12

 National level leaders 

associated with the Brahma Samaj and the Arya Samaj, Gudoor Ramachanda Rao Panthulu, 

Ayyadevara Kaleswara Rao Panthulu, Vemuri Ramoji Rao and other caste-Hindus, also 

attended the conference. These caste-Hindu reformers are important organizers in Andhra 

area. They have vividly understood the open stand of Bhagya Reddy Varma on the question 

of religion and nation  

 

In his presidential address on the first day, Bhagya Reddy, narrating the atrocities of 

caste-Hindus on untouchables and their miserable plight, stressed that the so-made 

untouchables were the original inhabitants of India. They were the sons of the soil and 

justified to be called themselves ‗Adi-Andhras‘. He condemned the term ‗Panchama‘ as the 

fifth class is to be found nowhere in the scriptures. It was on the suggestion of the interested 

caste-Hindus that the government had thrust the term ‗Panchama‘ on the untouchables. As 

per the contention of Bhagya Reddy in his presidential address, the very next day, to the 

surprise of all the audience, all the banners and sign cloths at the venue were changed to 

Andhra Desa First Adi-Andhra Conference.  

 

In his concluding speech, Bhagya Reddy Varma spoke against Temple entry saying 

that it was a futile agitation. It was an unwanted thing, as in no way beneficial to the 

untouchables. He never conceived that the untouchables were a part and parcel of Aryan 

Hindus; the term ‗Hindu‘ was adopted by foreigners for the people who settled down in India 



                                                             ISSN 2348 – 6945 (Online) 

Vol-05, Issue-01, April 2018.                                                                                    ISSN 2348 – 6937 (Print) 
 

43 
 

and those who were natives of India.
13

 It could not be conceived as a term denoting a 

particular religious community. During the conference deliberations, the famous Kanaka 

Durga Temple was closed completely for the fear of untouchables entering the temple by 

force. 

 

He has extensively toured throughout Andhra Districts and presided over a number of 

conferences in Andhra of erstwhile Madras presidency.
14

  It was due to his efforts and 

constant adoption of the resolution among others in all the Adi-Andhra conferences held in 

Andhra to call the untouchables as Adi-Andhras or Adi-Dravidas as per the linguistic areas 

that Madras Government issued the G.O.No.817, dated 25-03-1922: 

 

The Madras Legislative Council adopted the following on 20
th

 January, 1922. 

―That this Council recommends to the Government that the term ‗panchama‘ or ‗Parya‘ 

used to designate the ancient community in Southern India should be deleted from the 

Govt. records etc. and the term Adi-Dravida‘ in the Tamil and ‗Adi-Andhra‘ in the 

Telugu districts be substituted instead‖ 

On behalf of the Govt. an undertaking was given that the Govt. would have no 

objection to call the members of this community Adi-Dravida in Tamil and Adi-Andhra 

in the Telugu Districts.
15

 

 

His stake on the question of religion was obvious from the time of the Andhra Desa 

First Adi-Andhra Conference where he spoke out against Hinduism and passed the resolution 

against temple entry. According to him it was a futile agitation. Temple entry was in no way 

beneficial to the oppressed castes.  On the religious side, in spite of his association with the 

Arya Samaj and the Brahma Samaj, Bhagya Reddy was inclined towards Buddhism.
16

  

 

1913 ONWARDS CELEBRATIONS OF BUDDHA JAYANTI. 

 

From 1913 onwards, he held regular public celebrations of Buddha Jayanthi.  The 

very first celebration was at his residence ‗Gautam Vilas‘ and also at the Jagan Mitra Mandali 

Office.  On 7
th

 May 1930, Buddha Jayanthi was celebrated in a grand manner at the Prem 

Theatre, Hyderabad. President of the function was Miss Padmaja Naidu, daughter of Sarojini 

Naidu; His Holiness Buddha Deo of Punjab was the main speaker. On 9
th

 May 1933, Buddha 
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Jayanthi was celebrated at Chandrikapura, Hyderabad, under the presidentship of Bhagya 

Reddy Varma. On 28
th

 May 1934, Buddha Jayanthi was celebrated at the Old Bridge, open 

grounds, Old City, Hyderabad, under the presidentship of Sri Bala Lingam. On 18
th

 May 

1935, Buddha Jayanthi was celebrated at the Andhra Bhasha Nilayam Library Hall, 

Residency Bazar, Hyderbad under the presidentship of Brahmasri Audipdi Somnath Rao. 

Main speakers for the occasion were Sri G.A. Chandawarker and D.V. Shri Khande. On 6
th

 

May 1936, Buddha Jayanthi was celebrated at the Adi-Hindu Bhavan, Hyderabad under the 

presidentship of Sri G.A. Chandawarker. During his last days, he celebrated the occasion at 

the Theosophical Society Hall on the 25
th

 May 1937, under the presidentship of Raja Bahadur 

Rai Bisheshwarnath, a member of the Nizam‘s government judicial committee. Once again 

Bhagya Reddy spoke eloquently exhorting the audience to follow the Panchasheel of the 

Lord Buddha.
17

 After the death of Bhagya Reddy Varma on the 18
th

 February 1939, the Adi-

Hindu Social Service League continued the ‗Buddha Jayanthi‘ celebrations by appointing a 

standing committee of the following two members: Sri Puli Mallikarjuna and Kamtam 

Rajreddy. 

 

As a result of concerted action by people like Bhagya Reddy Varma, Adi–Hindus 

were religiously treated by 1930 census as a separate category differentiating them from 

mainstream Hindus. Interestingly, in the Nizam domain the religious identity was enumerated 

district wise. For example, Bidar Dist: Distribution of population according to Religion-

(1931):
18
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Bidar 61077 21846 128   27   5 29936 2371 1190 116580 

Udgir 72970 23998   66 128 16 14205     84 2878 114347 

Ahmadpur 90521 18795   11 298  14118   199 1805 125807 

Janwada 41939 13774    57    7932   292 1697 65691 

Nilnga 67781 19147  244    6 12308    768 100254 

Moinabad 43114 13555    35  15721   333 1040 73798 

Narayankhe 33994 10489    15   6907   278 2994 54677 
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Ghorwadi 26808   7065    37    5134      84 39128 

Bhalki 13291   2653    20    2600   18564 

Zahirabad 19047   6438      4    7880  529   137 34035 

Pratabpur 36710   8727    97    6309      6   166 52015 

Hasnabad 12424   5857    11    4424  260     82 23058 

Chincholi 16012   4753    38    4875      2   354 26034 

Margdeoni 19080   6046      1    7   3960    532 29626 

Total 554768 163143 205 997 131 136309 4354 13787 873614 

 

Chinna Rao Yagati, writing on the coastal Andhra context, points out that the 

organized Dalit leadership of this period fought politically for structural changes in society, 

whereas the other caste-Hindu organizations such as Kamma and Reddy Mahajana Sabhas 

preferred reformist modifications of the existing social structure.  Having begun a movement 

that challenged the ritualistic superiority of the Brahmans, non-Brahmins turned to another 

major task—the de-Brahmanization of the bureaucracy. Such a goal constituted a challenge 

for power in the context of a world in which the civil service bureaucracy held the power. 

Non-Brahmins lost faith in the Brahman-led Congress and sharply criticized the Indian 

National Congress for being only the representative of Brahman interests. Interestingly in one 

of their pamphlets they claim that Indian Brahmans are more alien to them than the English 

men.
19

  

 

Recent scholars who have worked on Bhagya Reddy‘s initiative to form an 

autonomous Dalit assertion in colonial Andhra are divided into two groups in terms of 

defining his stand on the question of religion and conversion. P.R. Venkatswamy, Gail 

Omvedt, Simon Charsley and Yagati Chinna Rao felt that while he was using the contribution 

from the concerned liberal Hindus and from the Arya Samaj and the Brahma Samaj in the 

initial stage, he had formed altogether an autonomous Dalit initiation by totally opposing the 

Hindu religion. In contrast, Chinnaiah argues that he was sponsored by the liberal Hindus and 

worked within the Hindu framework. According to him, that is the reason why Bhagya Reddy 

did not support Dalit conversion either into Islam or to Christianity. 
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Chinnaiah further observes that there were numerous contradictions in Bhagya 

Reddy‘s ideas and actions which significantly limited the articulation of untouchables. He 

observes at especially as an ideologue and activist, Bhagya Reddy oscillated between two 

contradictory ideological paradigms viz., between the pre-Aryan (anti-Aryan) roots he tried 

to construct for the untouchables through his ideas of Adi-Hindu identity, and the 

simultaneous rigorous self-critique which sought to situate them within the Hindu framework. 

For him, the Adi-Hindu identity meant the pre-Aryan and non-Brahmanical roots of 

untouchables. On the other hand he did not argue for the separation of untouchable 

communities from the broader Hindu social and religious life. Ideologically he had imbibed 

reformist Hindus ideas and conceived himself and his community as part of the broader 

Hindu society and never argued for the conversion of untouchables to other religions—leave 

aside Islam and Christianity, not even to Buddhism, which he admired. It was this ideological 

commitment that made him better suited to the sensibilities for the reformist Hindus, Jains 

and Marwaris. They not only sympathized with his reformist activities but also contributed 

enormously both by supporting him financially and providing a public platform for his social 

service activities.
20

 Chinnaiah concludes that politically and ideologically Bhagya Reddy can 

be located within the reformist Gandhian nationalist paradigm. Even though he had started 

his social and religious reform activities among untouchables before Gandhi‘s appearance in 

the Indian public sphere, his intellectual and political ideology exactly suited the nationalist 

paradigm led by caste Hindus.
21

  

 

Simon Charsley suggests that Bhagya Reddy stands politically as the symbol of 

strength for the present. What might be considered the second phase of Dalit activities in 

Hyderabad began to gain in momentum with the tremendous inspiration of Bhagya Reddy. In 

the early 1930s, more radical and anti-Hindu perspectives began to appear, concerned not 

with the reform of caste cultures and changing images so much as with understanding the 

exploitation and the mechanisms of upper caste domination, and with asserting the rights of 

the Depressed Classes.
22

 A host of young educated Dalits emerged as vocal public leaders 

and they were keen followers of Bhagya Reddy. Among them, in the Telangana region, were 

B.S. Venkat Rao and Shyamsunder who took important initiatives in extending the greatest 

service of Bhagya Reddy Verma 
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In conclusion, we can apparently make out that the seeds for Dalit political assertion 

were sowed in the early twentieth century Nizam state. Bhagya Reddy set a clear agenda for 

Adi-Hindu/Ad-Andhra Movement. The agenda was to create a new socio-political and 

religious path for the Dalits. Dalits were treated shabbily by the Hindus who for political 

motives considered them as part of their religion. Arya Samaj was making frantic efforts to 

bring the Dalits back into the Hindu fold who had proselytized into Islam and Christianity. 

Bhagya Reddy intervened at this appropriate juncture to espouse the cause of Dalits by 

carving out an independent identity of their own. Bhagya Reddy worked towards constructing 

an autonomous identity for Dalits through the Adi Hindu ideology in opposition to the 

Arya/Brahma Samaj model of Hindu reformism. He had meticulously utilized the colonial 

policies such as the communal award and the census reports for the advancement of the dalits 

welfare. He strongly supported Dr. Ambekar in his all efforts for the development of dalits. 

He was influenced by the Buddhist ideals from the early stages of his career, even though 

there is no clear evidence to suggest that he himself converted to Buddhism. There were 

many historians who wrote volumes on Raj Rammohan Roy at national level and Kandukuri 

Veeresa Lingam in Andhra context but there were hardly any historians paid any attention in 

their studies to document his greatest contribution to the dalit reformation. 
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